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A 
PRESERVATIVE 


AGAINST 


SOCINIANISM. 


My dear Brethren, 


OU live in an age and in a country, in which many 
think they have a right to do and ſay what they 
pleaſe. Thus far, indeed, we are ſtill under the protection 
of the law, that one man cannot ſhoot another through 
the head, without being hanged for it; unleſs he does it 
upon a ware ax of honour. But he may aſperſe cha- 
racers, accuſe the innocent, put darkneſs for light and 
light for darkneſs, blaſpheme God, diſhonour the king, 
and expoſe the nakedneſs of his country, without being 
called.to any account, He may erect a literary Star- 
Chamber, wherein all works in Je gence of true Religion 
and the Polity of the Church of England are e 
ed, and mangled, without juſtice or mercy, for five and 
thirty years together; their ears cropped ; their noſes 
ſlit ; and thus disfigured they are turned out into the 
ſtreets to be ſcorned by the public ; who are hence to col- 
lect, that our faith is defenceleſs and our writers ridicu- 
lous. 

Before the flood of Noah, the earth was filled with 
violence, God was deſpiſed, all goodneſs was trampled 
under foot, and men were too far gone to take any 
warning. The Goſpel tells us it ſhall be ſo again : and 
all good people, who are not impoſed upon by empt 
ſounds, can plainly ſee, that the glorious liberty of theſe 
latter days will be the grand inſtrument in bringing the 
new world up to that degree of corruption which de- 


ſtroyed the ol | 
Ls That 
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That the influence of Chriſtianity, which is now {0 
much decayed, may be leſs and lefs every day, books and 
pamphlets are induſtriouſly handed about among the com- 
mon people, to turn away their hearts from Chriſtian 
Truth to the fables of infidelity, I do not mean that 
theſe publications abound with oaths, curſes, and ob- 
ſcenity ; (though the preſs is daily delivered of them alſo) 
but that they give God the lie in all the doctrines by 
which our Holy Religion is diſtinguiſhed ; and, if they 
ſhould be attended to and received, muſt provoke Him to 
tranſplant the Chriſtian Faith to ſome other quarter of the 
earth, which has not ſo much neglected his goodneſs. 

Some may promiſe themſelves, that when this ſhall hap- 
pen, a ſtate of perfect freedom will take place; but let 
them know, that how freely ſoever men may offend 
againſt one another, God is not to be intimidated by the 
claims of licentiouſneſs. The God of Chriſtians is, and 
will be, the ruler of the world, whether libertines conſent 
to his dominion or not: and they may aſſure themſelves, 
that the departure of the Chriſtian Religion will be no peace- 
bale event. When the Founder of our Faith expired, the 
heavens were darkened, the earth ſhook, and the minds of 
men were troubled and confounded. When God departed 
from the Jewiſh nation, diſcord, peſtilence and famine, 


all the horrors of war, and all the miſeries of ſedition and 


ſlavery ſucceeded. The deſtruction of the world by the 
flood, the burning of Sodom, the captivity of Fern/alem, 
and other like viſitations, are to be underſtood as ſo mary 
warnings of that fate which all aten will meet with in 
another world, and as examples of what will moſt proba- 
bly befall them in this world. 

My brethren, I am one of thoſe who, with God's help, 
would willingly make a ſtand againſt that torrent of hereſy 
and impiety, which threatens to break in upon us; but 
there is no chance of doing this to any parpol:, unleſs ve 
can remove one fatal miſtake, which moſt 1gnorant people 
now labour under, and of which the enemies of our faith 
never fail to take advantage. The miſtake is this; that 
Chriſtians may reckon themſelves ſecure of the favour f 
God, if they are not guilty of cheating, whoring, 


drinking, 
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drinking, robbing, and murdering. This is the error of 
the ignorant; and the artful flatter them in it, telling 
them, that if they do but lead what they call good li ves, 
articles of faith are but matters of opinion, and therefore 
they need not be nice about their creed. To make this 
plauſible notion the more agreeable, one of our Poets 
(who was never be with much religion) has put it 
into rhyme: | 


For modes of faith let ſenſeleſs zealots fight, 
His can't be wrong, whoſe life is in the right. 


But a right life can no more grow upon a wrong faith, 
than grapes can grow upon thiſtles. This is true for more 
reaſons than one ; but chiefly, becauſe the worſt ſort of 
wickedneſs is the wickedneſs of the mind againſt God: 
upon which I ſhall beg leave to offer you ſome conſidera» 


tions in the following chapter. 


. 
Of Spiritual Wickedneſs. 


HE Chriſtian life comprehends two great branches 

of duty; the firſt towards God, the ſecond towards 

our neighbour. God has an undoubted claim to the firſt 
lace ; our neighbour has the next; and we are to loye 
him, and help him, from a ſenſe of our duty to God, 
who hath commanded us ſo to do. But if I tumble in 
the beginning of my duty, and offend againſt God him- 
ſelf, what reaſon have I to expect his favour for what I do 
to any body? Will little paltry acts of kindneſs, to- 
ward a fellow-ſubjet excuſe me for an act of rebellion 
againſt my prince, or ſtop the execution of a ſtatute 
againſt treaſon? What was the offence which brought 
death into the world? Not an offence againſt ſociety ; 
for therewas none ; but only againſt a poſitive command 
of God. It was revealed, that the forbidden tree would 
have a deadly effect. This revelation was diſputed ; the 


truth of God was called in queſtion ; the luſt of pride 


B 3 prevailed, 


1 


prevailed, and the ſentence of death followed. There- 


tore if Adam deſtroyed the whole world by ſinning againſt 
the truth of God, certainly any ſingle man may de- 
ſtroy himſelf by the ſame means; though he ſhould give 
all his goods to feed the poor, and his body to be burned 
for the good of fociety. 

There 1s another ſhort way of expoſing the ſame miſtake. 
Conſider the character of the devil. He is no member of 
ſociety; and, being a /pirir, cannot commit the fins of the 
Body. He is no glutton, no drunkard, no miſer, no 
adulterer; his wickedneſs is all of a ſpiritual kind; or, in 
other words, 1t is the wickedneſs not of the body but of 
the ſpirit. It conſiſts in oppoſing the wiſdom of God, 
re his word, miſrepreſentinghis juſtice, deſpiſing 

is incarnation, ſuggeſting evil thoughts to men, promot- 
ing hereſies, and dividing the church of Chriſt; in a 
word, it is the buſineſs of the apoſtate ſpirit to counter- 
work the ways of the Divine Spirit, by all the efforts of 
ſubtilty, falſchood, pride, malice, and contradiction. 
Therefore he, who oppoſes God as the devil doth, is the 
diſciple and miniſter of the devil; and if he do the 
fame work, what can be expected but that he will re- 
ceive the ſame wages? 'The character moſt acceptable to 
the devil, becauſe the fitteſt for his purpoſes, is that which 

moſt nearly reſembles his own : and 85 the forming of 
fuch a character he employs the moſt refined of all his 
temptations. The ſtupid fot, the profane ſwearer, and 
the rotten debauchee, are low-Hived examples of vice; 
the meaneſt of the devil's ſcholars. Befides, theſe are 
ſometimes known to be weary of their vices, and to for- 
fake his party. But the ſpeculative and philoſophical 
finner is a man of figure, whoſe pride will never admit of 
His reformation. The Seribes and Phariſees, men con- 


ceited of their learning, found ways of eluding the 
divine law; they therefore adhered to the intereſts of Satan, 
and were immoveable in their errors; while the publican 
- was wrought upon to renounce his extortion, and the har- 
lot waſted away her ftams with the tears of repentance, 
The extortioner is drawn away by the love of money, 


which anſwereth all things; and the harlot is * 
| e 
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the victim of treachery, poverty, and a bad education: but 
the ſinner, who errs upon principle, hath ſet himſelf in 
oppoſition to the will of God. Meaner finners tranſgreſs 
the law, but he judges it: and where pride twiſts itſelf 
with error, a man ſinks with a weight at his heels, which 
will never let him riſe any more. 

What are we then to think, but that he who is moſt like 
the devil in his wickedneſs, is moſt hateful to God? And 
this is the caſe with the ſpiritual ſeducer. Hence the. 
Goſpel gives us warning, that the wi/dom of this world 
is fooli/bneſs with God; that every —_ is to be brought 
into captivily ; that imaginations are to be caſt down ; that 
Satan hath his depths, his myſteries in iguity, as well as 
his more groſs and ſhallow deceits; that he has agents to 
recommend his principles, falſe apoſtles, deceitful workers, 
transforming themſelves into the apoſtles of Chrift, and. 
ſolemnly preaching down the Goſpel, under the 
outward profeſſion of preaching it up in a purer man- 


ner. 
Theſe, my brethren, are dangers, of which few 
"37 Chriſtians are now aware; and therefore the work of every 


deceiver, who underſtands his trade, is more eaſy and 
more ſucceſsful than it uſed to be, The cant of /iber!y oF 
conſcience, and the authority of private judgment, (both of 
which are extended to an unlimited freedom of diſputing: 
the whole revelation of God to man) have been repeated 
in people's ears, till they are intoxicated with the ſounds, 
and can fee no'criminals left in the nation, but ſuch as are 
condemned at the Old Bailey, When an highway robber, 
or houſe-breaker is convicted, ſentence is preſently paſſed 
againſt him ; he makes his dying ſpeech, the hangman 
does his office, and there is an end of him. Nobody ar- 
raigns the law of cruelty, the judges of partiality, or the 
jury of perſecution, But when the blaſpheming Socinian 
goes about to raiſe diviſions in the church, and to rob 
Chriſtians of their faith, the moſt valuable property they 
have upon earth, an outcry is raiſed, if you offer to interrupt 
him. Popery perſecutes the truth : .therefore proteſtant 
e muſt eſcape without cenſure ; than which there 
can be no. greater ſcandal to the proteſtant profeſſion, nor 
greater 


(8) 
greater matter of triumph to the papiſts, who wiſh to ſee 
all proteſtants go a round-about way, through Socinian- 
iſm, into popery. | 
| Upon the Chriſtian plan then, however bad carnal 
wickedneſs may be, ſpiritual wickedneſs is worſe : for 
the mind 1s better than the body in itſelf, and conſequent- 
ly, _— to an eſtabliſhed proverb, worſe in its cor- 
ruption. erefore no obedience can be acceptable to 
God without that which is the beſt of all, the obedience 
of the underſtanding; no courage is comparable to that 
which contends earneſtly for the faith delivered to the 
ſaints ; no temperance 1s like that which refrains from 
high thoughts and preſumptuous imaginations. Let us 
then be no longer ſtunned with the affected good lives of 
fuch as fail in this ſort of obedience, whoſe minds are 
at variance with the revealed wiſdom of God : for there 
is wickedneſs blacker than that of common immorality ; 
and moral virtues are ſomething, or nothing, or worſe 
than nothing, according to the principles from which th 
proceed. If a man, who has made a practice of being r Foo 4 
every day of his life, ſhould keep himſelf ſober for one day, 
only that he may have an 2 of picking his 
neighbour's pocket, or over- reaching him in a bargain ; of 
what value is ſuch ſobriety ? Is it not worſe than his 
drunkenneſs? for his drunkenneſs is beaſtly, and that is 
the worſt you can fay of it ; but his ſobriety is diabolical. 
You may apply this to other caſes : and let me tell you, 
that if ſpiritual wickedneſs were but rightly underſtood, 
as it ſubſiſts in the devil, the original of it all, men could 
never be cheated, as they now are, with the plauſible ſpeeches 
of thoſe who lie in wait to deceive them: and, I verily 
believe, one good diſcourſe upon the character of Satan, 
tripping that wolf of his philoſopher's coat, and his 
ſheep's clothing, would have more effect toward keeping 
many people ſteady to the truth, than an hundred treatiſes 
upon particular points of doctrine. And this leads me 
naturally to ſhew you what arts are practiſed, to propagate 
hereſy and infidelity. 


* 


CHAP. 


„ 
e II. 


Of the Method of thiſe who ſpread falfe Doctrine. 


S there were falſe prophets againſt the law of Moſes, 

ſo we are told there ſhall be falſe prophets againſt 

the Goſpel; and as the dignity and value of our law 1s 
above that of the Jews, we are bound to look more 
ſharply after thoſe who would corrupt it. The church 
never was, nor ever will be, without them; and the apoſtle 
informs us, that, as the church grows older, they ſhall wax 
worſe and worſe, Our Bleſſed Maſter has given us one rule 
for detecting them, which will ſeldom fail us: Beware 
(ſays he) of falſe prophets, which come to you in ſheep's clothe 
ing. Here their outward appearance is deſcribed ; they 
make their approach to you, not as wolves, but as ſheep ; 
not as infidels, but as Chriſtians ; not as falſe prophets, 
but as the only true prophets you ever met with. Indeed, 
my brethren, it is very weak and childiſh to imagine that 
nothing is ſin but that which calls itſelf ſo. Does not every 
bad thing give itſelf a good name? The pirate ſays he 
goes bon the account; the ſmuggler calls himſelf a fair 
trader; the harlot gets her living in an honeft way; the 
quaker calls his quakeriſm the true Chriftian divinity ; 
Chnbb calls his Chriſtianity without its articles of faith, 
the true Goſpel of Jeſus Chrift; and the Jeſuit does little 
hurt in Ergland, till he calls himſelf a true pi oteſtant, as 
ſome of them have been knownto do. When a ſeducer makes 
an attempt upon your faith, you muſt not expect that he will 
give you notice of his intention at the market-croſs, like 
a common cryer, and ſay, Now, good people, look to 
««: yourſelves, for I am about to deny all the doctrines of 
the Goſpel, and am perſuaded I can make a better re- 
*« ligion than that of the Bible.“ If he ſhould make ſuch 
a groſs miſtake as this, his maſter would either diſcard 
him as a traitor, or give him up as an inſtrument unfit for 
all the purpoſes of ſeduction. Satan himſelf, when 
engaged in the ſublimeſt of his undertakings, never works 
in the odious character of an enemy to God and man; but 
begins 


(. 40.) 

begins with tran; forming himſelf into an Angel of Libs: 
and his aſſiſtants, Von, 24 their 11 Lede 1 are 
generally more pompous and plauſibie in their pro feſſions 
than other men. Conſcience, Keaſon, Charity, Piety, 
Purity, and a Love of Truth, are all their own, and 
others are no better than counterfeits. Therefore when 
a falſe teacher makes an attempt upon your faith, you 
may expect him to accoſt you in words to this effect 
*« My Chriftian Brethren, | am a ſincere Lover of the 
* Goſpel, and having the deepeft concern for its honour, I 
« would guard you againſt thoſe who decry human Reaſon, 
and forbid you to make uſe of it, that they may ob- 
«« trude ſuch doctrines as are agreeable neither to Regſon 
*« zor the Word of God. Religion is the moſt waluable in- 
% heritance of the human race; and if, by God's Bleſſing, I 
can bring you to entertain the ſame wiews of it with 
% Hi, we ſball rejoice together. Though Popery is re- 
formed, yet many errors ſtill remain, which, by the 
«« uſe of Reaſon, may be driven out. Reaſon is the gift 
of God, and fo is the Scripture, and they cannot be 
«« contrary to one another. There is a ſpirit of cenſoriou/- 
«« neſs which many profeſſing Chriſtians indulge with too 
little reſtraint; but the true Chriſtian bares all things. 
«« My Brethren, be not moved with the raſh cenſures 
and reproaches of men: if you will live odly in 
« Chriſt jeſus, you muſt ſuffer perſecution.” Theſe ex- 
K 11 are taken from a ſmall canting Socinian Tract, 
old foronz PENNY, and diſperſed in great numbers, to 
poiſon the minds of the common people. You would 
take the author for a ſincere believer of the Holy Scrip- 
ture, Y ne in his Charity, and fortified with the ſpirit 
of a Martyr. But be not deceived : all is not gold that 
glitters. Let me therefore beg your attention, while I 
make ſome remarks on theſe extracts, to ſhew you that 
his attempts are quite contrary to his declarations, and his 
doctrines fabreckre of the whole plan of Chriſtianity ; 
and then you will ſee what a vaſt difference there is be- 
tween the ſound of words and the ſenſe of them. 

In the firſt place then, all ſenfible people reckon it a 
very ſuſpicious circumſtance, when a man opens a n 

wi 


n 

with a panegyric upon him/elf, If a ſtranger, when you 
enter by hop, wo to ſalute 2 with the praiſes of his 
own honeſty, his ſtrict regard to the honour of trade, 
and his love to all his cuſtomers, paſt preſent, and to 
come, you would look. upon all this as a bait, and be 
certain he intended to cheat you. So our Socinian 
pamphleteer in his title calls himſelf a Lover of the Ges. 
el : he dare not leave you to find this out by his book; 
but hopes you will be blinded toward the miſchief of it, by 
a g opinion of his character, before you enter upon it. 
He profeſſes the deepeſt concern for the honour of the Goſpel 5 
but as he denies all its ſaving doctrines, who can take his 
word ; even though he ſhould confirm it with an hun- 
dred oaths ? 

Then he exhorts you to make uſe of your own Reaſon ; 
that is, to ſee things with your own eyes, and not be impoſ- 
ed upon by what you are taught: which is very excellent 
advice ; but he has not followed it himſelf, neither does 
he intend that you ſhould follow it. His notions are bor- 
rowed from Socinus, and his Deiſtical followers, particu- 
larly from Chubb the tallow-chandler, whoſe writings 
contain all the ſecrets of the preſent reforming divinity. 
So that he cannot juſtly pretend to the merit of havin 
uſed his own Reaſon. And as to you, he writes his 
pamphlet with the hope of bringing you to entertain the 
fame vieaus of Chriſtianity with himſelf: therefore his 
compliments to our Reaſon are nothing but the flattery of 
one who 1s all the while ſupplanting your Reaſon, that he 
may draw you away into his own point of wiew ;z in 
which you will ſee no more of Chriftianity than he does: 
and this he tells you will be a great g. For this 
he helps you to ſome interpretations of texts of Scripture, 
ſo very much out of the way, that your own Reaſon 
would never have hit upon them: neither would his, if 
he had not been told of them, 

The imperfection of the Reformation is a topic much 
declaimed upon of late years; and this author is of 
opinion, that, though Popery is gone, many errors are 


ſtill remaining. In-anſwer to which, we have this to ſay 


for our Divines at the Reformation, that we are ſure the 
believed the Scripture ; and their writings ſne that they 
underſtood 


he will ſoon talk very abſur 


1 

underſtood it: but as to the Reformers of this preſent time, 
we are not ſure they do either the one or the other. The 
lovers of the Goſpel, in Luther's days, took off the ſuper- 
ſtitious dreſs of Chriſtianity, but left the body of it 
ſecure. If we go to work now, we muſt reform it to the 
bone; and even then ſome nice judges may be offended 
with the ſkeleton, and never reſt till they have ſet up the 
Idol of Heatheniſm; as ſome attempted to do about fifty 
years ago; and their officiating miniſter was Mr. John 
Teoland, who compoſed a form of divine ſervice to the Ju- 
finite and Eternal Univerſe ; the To nav; from the wor- 

{hip of which they have called themſelves, Pautbeiſts. 
The author proceeds to aſſure us, that as Reaſon and 
the Scripture are each of them the Gift of God, they cannot 
be contrary to one another. Right Reaſon (when we have 
found out what that 1s) cannot poſſibly be contrary to the 
Scripture, becauſe the Scripture contains the Reaſon of 
God ; but the Reaſon of any particular Man may be very 
contrary to it. So that we want a diſtinction here; for 
when we ſpeak of Reaſon in general terms, every man 
makes himſelf the compliment to think that his Reaſon is 
the thing intended. But it is one thing to have the Gift of 
Reaſon as an human creature, and another thing to have 
the right uſe of it. The firſt we have by Nature; the 
ſecond is the work of Grace: and if a writer put one of 
theſe for the other, or imagine them to be the ſame thing, 
Ay. Voltaire had the Gift of 
Reaſon; but he had not the gift of uſing it; for on every 
ſubject that relates to Chriſtianity, he reaſoned like an 
idiot; yet with a miſchievous vein of wit, which eaſily 
catches people of corrupt minds. The philoſophizing 
Greeks, to whom Chrift crucified was fooliſhneſs, had their 
Reaſon like other men ; but education had perverted it, 
and rendered it contradictory to the Reaſon of God; ſo 
that it was of no uſe to them in divine ſubjects, but rather 
an hindrance. A fimilar train of education will have juſt 
the ſame effect now : and you muſt not expect, that any 
perſon who abuſes his Reaſon, will confeſs that he does ſo. 
Hie will go on to boaſt of Reaſon in general, and make 
no exceptions to the diſadvantage of his own Reaſon in 
particular. 
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particular. When human reaſon fees things as the wiſ- 
dom of God ſecs them, then it performs its proper office; 
but when it ſees them otherwiſe, then 1t takes the name 
ot philoſophy, and becomes fooktinefs, like the boaſted 
reaſon of the Greeks, who, profe//ing themſelves to be ge, 
became fools, The world has always been full enough of 
this ſort of reaſon. How common 1s it for people to 
talk about conſcience; and yet how few are they who 
conſider what it is! For conſcience is an agreement or 
coincidence of the judgment of man with the judgment 
of God. When conſcience condemns what God ap- 
proves, or approves what (3 od condemns, it is no longer 
conſcience, = conceit and deluſion. The conſcience of 
the Quaker aſſures him, that it is needleſs to be baptized ; 
and the conſcience of the Socinian ſcruples the worſhip of 
the church of England as idolatry ; but there is no more 
reaſon in the one or the other, than in that conſcience of 
the Muſſelmen, which ſends them two thouſand miles on a 
pilgrimage to the tomb of their falſe prophet. Our au- 
thor has been very free in delivering his opinion about 
reaſon : but what reaſon 1s, and what 1s the proper 
uſe of it; how it may be improved and ſtrengthened, and 
how it may be ſo weakened as to judge falſely of every 
thing, like the jaundiced eye; are queſtions for which he 
ſeems very much unprepared. Ihe mind undoubtedly 
hath its diſtempers like the body. The pride of philo- 
ſophy was the diſtemper of the Greeks; the love of this 
world was the diſtemper of the Jews; and neither of theſe 
could make ſenſe of the Goſpel of Jeſus Chriſt, 

It will be worth our while to inquire, why he guards 
his readers ſo particularly againſt Cerforiouſneſs. He finds, 
by experience, that his own doctrines and writings are 
odious to all ſincere helievers, whether Churchmen or 
Diſſenters; and therefore wiſhes, as any other perſon 
would in his circumſtances, to eſcape untouched; becauſe 
his religion is tao unſound to bear any rough handling, 
But he who has uſed the Word of God ſo freely, and has 
not ſcrupled to accuſe the church of error, abſurdity, 
and the utmoſt impiety, becauſe it does not agree with 
his fancy, muſt not expect to be commended, till we 

have 


„ 
have renounced our faith, or loft our underſtanding. I 
grant we ought to be charitable and mercitul to thoſe who 
offend either through ignorance or infirmity ; but neither 
of theſe will be pleaded by. one, who tells us he is guided 


by reaſon in every ſtep he has taken. 


Every Chriſtian, who has not been 1mpoſed upon by 


ſe!t-intereſted counſellors, muſt know, that zeal towards 
God is a duty as neceſſary and laudable as charity towards 
men. The church of EHu is praiſed in the Scripture, 
for no? bearing them that are evil, and for trying them 
as ſay they are apoſtles and are not, and finding them 
liars, Rev. ii. 2. Without doubt theſe lying apoſtles 
in the church of Ephe/rus, whoſe cauſe would not endure 
the probe, had many things to ſay againſt the cerſorion/- 
77/5 of thoſe who detected them. But we are taught by 
tlus and many other examples, that the cenſorioufneſs of 
faith is more acceptable to God than the affected mode- 
ration of infidelity : and therefore every good man will 
wiſh to be called cenſorious by thoſe, whom it is the 
duty of every true Chriſtian to cenſure. 

The author, however, has fortified himſelf, and en- 
deavours to fortify his readers againſt every thing that 
may happen in this way. Be not moved, ſays he, with 
the raſh cenſures of men : that is, go on boldly in your 
errors, contradicting the Goſpel with an apoſtolical freedom 
of ſpeech ; and, if you are confronted with the Scriptures, 
and convicted of blaſphemy, perſevere unto the end. 
Such 1s the advice which Pride (the moſt miſchievous of 
all counſellors) whiſpers into the ear, If thou haſt erred, 
«« perſiſt and juſtify it; for *tis poſſible thou mayeſt get 
«© the victory by this means; and victory is oftentimes 
„ of more moment than truth. Perhaps thou art a 
leading man, and the eſteem of thy wiſdom will in- 
ce fluence the conduct of others; and if ſo, one baſe re- 
* traction may pull down all thou haſt built. Be ſure 
« then, that it is honourable, it is edifying, it is for the 
«« Glory of God, that thou ſhouldſt be obſtinate. Pride 
communicates this advice in a whiſper; but the author 
ſpeaks 1t out: and, what 1s very u 0 it ſeems never 
once to have entered into his head, that he may be nen. 
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If any man ſhould be enticed to follow him, he too is 
thenceforward to commence infallible ; never to be turned, 
never to be moved, never to hear any thing that 1s ad- 
vanced in oppoſition to his impiety. How great and 
noble would this conſtancy be in a better cauſe ! But here 
it is lamentable to ſee the deluſion to which the human 
heart is expoſed, Conceit, obſtinacy, and contradiction, 
when fitting in judgment upon themſelves, claim all the 
honours due to perſecuted truth, candour, and wiidom. 


G III. 
A brief Account of the Socinian Errors. 


OW we have conſidered the nature of ſpiritual 
wickedneſs, and the diſguiſes under which falſe 
teachers recommend themſelves ; we are prepared to take 
a view of the doctrines they are labouring to introduce, 
"Theſe are to he found in a {mail Publication above men- 
tioned, which calls itſelf 4» Appeal to the ſerious and 
candid Profeſſors of Chriftianity. I call them d rines for 
want of a better word; but they are in reality nothing 
more than ſo many negatives put upon the dectrines of 
the Goſpel. | 
You will not ſo readily underſtand what it is to deny 
the Chriftian faith, till you have recollected, in the firſt 
place, what the Chriſtian faith is : you will therefore give 
me leave to remind you of it in as few words as poſſible. 
The Chriſtian is one who lives by faith. He knows, that 
of himſelf he has no ability todo the will of God, andthere 
fore applies for the aſſiſtance of that Bleſſed Spirit, who is 
called the Comforter, and, according to Chriſt's promiſe, 
1s to be in us, and abide with us for ever. He knows that 
man is fallen into fin and death, which are the works of 
the devil; and that Chriſt came into the world for no 
other purpoſe but to deſtroy them; to purge away ſin, 
and to prevail over death. That as we are in a forfeited 
ſtate, our Redemption is the work of God's free Grace, 
to which we have no claim by nature, That he who ef- 
G A tected. 
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tected this Redemption, was the Divine Perſon to whom 
the Prophet Iſaiah ſpake, ſaying, Behold, your God will 
cone, and ſave x That he fulfilled all the ſacrifices of 
the Law, by the offering of himſelf once for all, and 
taiting of death for every man : ſo that in him we have 
now received that atonement which the Law deſcribed, 
but could not accompliſh, 

You have here a ſhort draught of the Chriſtian Religion, 
with its principal or leading doctrines. The Rainbow, 
when its colours are moſt ſplendid, is not more viſible in 
the ſky, than theſe doctrines are in the Bible: and therefore 
good and wiſe men have preached, and written, and pleaded 
tor them, and ſuffered for them, even unto death, in 
almoſt every age, and every kingdom, of the world; and 
we ſhall at laſt fee them crowned in heaven for a faithful 
adherence to them, What think you then of an author, 
who, being wiſer than his neighbours, offers himſelf to 
you as a Lover of the Goſpel, deeply concerned for its honour, 
and - denies them every one; who inſtructs, us in other 
words, that human reaſon is to Turniſh a man with all 
his religious notions, and that the Scripture is to give 
them countenance; that man has power enough of him- 
ſelf to do the will of God; that he is not born in ſin, nor 
elected by the divine Grace; that our Redeemer is no 
Redeemer, but a good moral example; that. he. is not 
God, and that he hath made no atonement for our fins? 

I defire to know how the wit of man, when it has got 
this new Religion, can put it into a Creed? You cannot 
begin in the common form, I believe, c. you mult ſay, 
* 1 do zo believe that any thing more than the religiqh 
* of human reaſon is neceſſary to Profeſſors of Chriſ- 
« tianity; I have no need of faith; I want not the 
«© Grace of God; I need not be called, nor elected, by the 
% divine favour; I do not own Jeſus Chriſt for my God, 
neither do I defire him to pay any price for my Re- 
«« demption.“ I remember, when I was a country ſchool- 
boy, I uſed to hear my companions talk of raiſing the 
devil, by ſaying the Creed ——— Such a confeſſion 


as this we have now before us ſeems better calculated to 


anſwer that purpoſe ; and js certainly fitter for a necro- 
mancer 
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mancer than for a Profeffor of Chriſtianity, Yet this is 
the favourite object, for the intereſts of which a clamor- 
ous party aſſembled, contributed, petitioned, and blotted 
tons of paper. For this an unhappy gentleman left 
his miniſtry in the Church of England, to preach up the 
God of Mahometans in a chamber; and calls this cor- 
fig Chrift before men! For this their pamphlets are 
v7 diſperſed by thouſands, to turn the affections of the 1g- 
norant from the ineſtimable truths of the Goſpel, and 
inflame their fancies with a ſet of opinions, which can 
only lead them to perdition: a fort of traflic this, like 
that of ſome baſe hireling, who goes about, as an Agent, 
corrupting the minds of the Britiſh poor with lying re- 
preſentations, to draw them from their native land to 
; ſme barren colony, where they find nothing but diſ- 
appointment, hard labour, poverty, and putrid diſtem- 
pers. The chinge from Chriſtianity to Socinianiſm is as 
little to be envied, as the tranſmigration of thoſe who ſhonld 
leave the ſcenery of Paradiſe, and the plenty of anaan, 
to aſſociate with the favages of the South, on a weather- 
beaten rock in the Magellanic Ocean ; where enjoyment 
could be nothing but infatuation, and a true ſenſe of 
their condition, whenever they ſhould return to it, could 

end in nothing but horror and deſpair. 

5 I ſhall now beg your attention while I ſhew you more 
7 particularly the falſe opinions of our Socinian author, to- 
gether with the dangerous advice he gives you, concern- 
ing the chief doctrines of Chriſtianity: and I perſuade 
myſelf you will immediately k now how to judge of theſe 
things, when they are ſtripped of his plauſible recom- 
mendations, 


C7 AT IV. 
Of the Uſe of Reaſon in Matters of Religion. 


H E bids you diftruft all thiſe who decry human reaſon. 
But, if you take his advice, you mult diſtruſt the 
Bible; which informs us, in the beginning of Gerefir, 
that every imagination of the thong hts of man's heart is o 
evil continually; and ſuch is the dorme of St. Paul, who 
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has taught us, that he natural man receiveth not the things 
of the Spirit of God, neither can he know them, becauſe they 
are ſpiritually diſcerned, So that he who uſes only his 
natural reaſon, without ſome kigher principle of dif- 
cernment which 15 the gift of God, cannot underſtand the 
matters of the Chriſtian Religion. Ihis poor man for- 
gets, that Adam and all his poſterity are fallen into fin 
and infirmity, and hopes you will diſtruſt thoſe whole 
duty 1t 1s to put you in mind of it; as indeed the Bible 
itſelf does, from one end of it to the other. We read in 
the laſt Chapter of the Revelation, that whoſoever lowerh 
and maketh a lie will be excluded from the kingdom of 
heaven. What? Is it poflible to love a lye? Ang are not 
the affections miſerably depraved, which are capable of 
ſuch a love; eſpecially if that lie is pointed againſt the 
veracity of God, and the truth of his Religion; which is 
the ſort of lie here intended ? And what faculty is it that 
rakes ſuch a lie? Is it not human reaſon? No, ſays 
the Socinian, it is the abuſe of reaſon: True: and this 
15 the very thing he has forgotten; for man fell from 
reaſon into the abuſe of rcaſon. Here lies the danger; 
not in the uſe of reaſon as ſuch, but in the abuſe of it, 
and in the power of ſuch affections as are ſubje& to love 
lies better than truth, and which therefore make a tool 
and a drudge of reaſon, to ſerve their own bad ends. 
This is the danger of which we warn you, and this is our 
manner of decrying human reaſam We do not mean to 
decry a man's legs, when we warn him againſt leaping 
down a precipice to break his neck. Is it not our duty 
to warn him? Eſpecially if he is ſo blind as not to fee the 
danger, and at the ſame time fo conceited as to think he 
fees better than we do? Does not the Goſpel itſelf give 
us ſufficient warning from that deplorable caſe of the blind 
Phariſees ; whoſe fin was fixed in them paſt recovery, 
becauſe they ſaid, Ve ſce So that upon theſe conſidera- 
tions I venture to ſay to you, in words directly oppoſtte 
to thoſe of your Socinian councellor, Diſtruſt all theſe, 
who magnify human reaſau: the devil did it in Paradile ; 
the blind Phariſees did it; and our Deiſts and Socinians 
do it at this day, to the infinite prejudice of thoſe who 
are weak enough to liſten to them, Beſides, it is proper 
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to advertiſe you, that, in moſt of our modern diſcourſes 
about reaſon, there is an ambiguity, which it is of the 
utmoſt conſequence to remove. Neœaſen has two mean- 
ings: it ſigniſies the intuitive faculty or, Poaber of reaſon 
in the human mind; and it alſo ſignifies truth of argument 
independent of the mind. "Theſe two differ from each 
other, as a man's feet differ from the rcad that he travels 
upon: the road may be a good road, lying ſtrait before 
him; and this is what we call right reaſon; but if he is 
lame, he cannot get forward; if the road is rough, and 
he is tender footed, he will diſlike it; and if he is whim- 
ſical or obſtinate, he will go another way, to ſhew people 
that he underſtands the road better than you do, 

How very wrong, 1s it to affirm, as this author does, 
that there is no poſſibility of replying to tbe Papiſts in their 
dofrine of T ranſubſtantiation, but by appealing ta reaſon. 
What? Shall we be ſo raſh as to allow the Papiſts the au- 
thority of the Scripture, out of a compliment to our own 
reaſon? And ſhall we be ſo ignorant as to do this in a 
matter where the Scripture expreſsly confutes them? 
Chriſt informed the Jews, that they muſt cat his feb and 
drink his blood, They were ſhocked at this, as a thing un- 
natural; and our Saviour proved it to be impoſſible, by 
obſerving to them, that they ſhould ſee him aſcend into 
heaven, where his perſon ſhould be out of their reach. 
Therefore to reconcile all this, and ſhew the meaning, he 
added,“ The fleſh proſiteth nothing; the words that I 
*« ſpeak unto you they are /þirit and they are life.” So 
that the Papiſts are inexcuſable for following the example 
of the blinded Jews, and taking his expreſſions in a b:dily 
ſenſe. Thus then we may reply to the Papiſts out of 
that Scripture which they allow; and it is better than to 
appeal to reaſon ; for if by reaſon, we mean human rea- 
ſor, as this man does, then our reaſon is no rule to theirs : 
but if by reaſon we mean right reaſon or trath of ar- 
gument, then that truth, in ſcriptural ſubjeRs, is to be laid 
down from the Scripture : and in my opinion this author 
has acted neither wiſely, nor like a Proteſtant, in giving 
it up to the Papiſts. 

He ſets us to argue with a Mahometan in the ſame ab- 
ſurd manner. You muſt bid the Mahametan 1e his ms 

nd 
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and then he cannot but ſee that our Religion is better than 
his. This is a very eaſy method to convert the Maho- 
metan : we can bid him uſe his reaſon, with very little 
trouble to ourſelves : but, I pray, who muſt enable him to 
do it? For he is in blindneſs and bondage of mind under 
the corrupting doctrines in which he has been educated. It 
was foreto!d of the Jews, that they ſhould be ſmitten wwith 
blindneſs, and ſhould grope, at noon day, as the blind gropeth 
in darkneſs. They are now in this ſtate, the ſlaves of paſſion, 
prejudice, intereſt, and diſaffection: and what are we to 
do with them? We muſt ſend our auchor to them and 
he will bid them / their reaſon. But if we ſend a 
Chriſtian to them, who has read his Bible, he w:ll bid thein 
pray to God for that faith which is his gift, and reſign 
themſclves to be directed by him, as St. Haul, their pat- 
tern, did, before the /cales of Jewiſh blindneſs ½u From 
his. yes, When Paul was uniler the prejudices of a Jew, 
God did not bid him ½ his reaſon, but ſtruck him to the 
earth by the force of a light from heaven, which brought 
him to a /e of his own 6/indzefſs ; and that brought him 
to his prayers; and then another miracle opered his eyes ; 
which all the reaſoning in the world would have never 
have effected, without the interpoſition of divine Grace; 
and yet this Paul never was ſo Ge from the Goſpel as the 
Socinian is! "Theſe things are ſufficient to ſhew; that rea- 
ſon, in the late it now is, cannot lead us to God; and that, 
by itſelf, it is no ſufficient guide in matters of Religion. 
You will alk, how then am I to judge of the oaks of 
Scripture? Am I not to depend upon my reaſon? The 
Apoſtle ſays, not; for that the Scriptures are able to make 
us wiſe unto ſalvation 7hrough faith that is in Chriſt Teſus. 
Of this Vnith our author ſays not a ſingle word: he does 
not ſeem to know of ſuch a principle; though the 77 
live by it, and the Scriptures are full of it. How does it 
happen that the Jew knows nothing of the Scripture, bat 
becauſe he is defiitute of this principle? Though the Socizi- 
ans are of opinion, that the Jews have always been right in 
the firſt and great commandment, and the Chriſtian Church 
always wrong in the ſame from the beginning. Such is 


the perſuaſion of theſe men of Reaſoꝝ / 
CHAP, 
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. N 
Of the Power of Man to do the Will of Gad. 


| 98 HIS propoſition, That man has power of himſelf to 


do the will of God, is repugnant to the whole 
Goſpel; and eſpecially to that declaration of Chrilt, 
Without me ye can do nothing yet for this propoſition our 
9:cinian has ſoberly pleaded ; attempting to prove it from 
thoſe words of the Scripture, where God ſaith to the peo- 
ple, Turn ye from your evil ways, why will ye die, O houſe 
of 1/ gel! Hence he argues, that the people had poxver 70 
turn themſelves, otherwiſe God would not have required it. 
Fut unleſs we are to take the Scripture by halves, we ſhall 
find it ſaid by the people and by their prophets Turn T how ut 
wits thee, O Lord, and we ſhall be turned, Lam. v. 21. 
nd Jer. xxxi. 18. So that, if both theſe paſſages are laid 
together, it follows, that, in the great work of conver- 
ſion, there is a part for man and a part for God; as in that 
exhortation of the Apoſtle, Werk od your own ſalvation with 


Fear and trembling ; for it is God that worketh in you both to 


will and to do, 2, his good pleaſure. Phil. ii. 12, 13. There 
was a man who came to our Saviour with a withered hand, 
of which he had loſt the uſe: yet Chriſt ſaid unto him, 
Stretch forth thine hand. On this occaſion our author 
might argue, that Chriſt did not heal this man, for that 
he muſt have had the uſe of his hand, otherwiſe he would 
not have been commanded to ſtretch it out. But this 
would be very ſuperficial reaſoning ; for the man, in faith 
and obedience to the word of Chriit, attempted to ſtretch 
forth his hand, and in the attempt received that power 
which was neceſſary to effect it. It is juſt ſo with us; and, 


without queſtion, the miracle was deſigned toilluſtrate our 


own caſe, God commands us, with our withered facul- 
ties, to do his will: we endeavour to do it; and, in the 
attempt, receive that ability which is neceſſary to accom- 
plihit. In all theſe caſes, the will of man and the power 
ot God aperate together, We turn ourſelves, and God 


turneth us: the man ſtretched out his hand, and C hriſt 
ſtretched 
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ſtretched it out for him: we work out our ſalvation, and 

God worketh in us at the ſame time. This is what appears 

when we lay the Scripture together: and you ſec how 

dangerous it is to liſten to thoſe who argue from a ſcrap 

of the Bible, miſunderſtood and perverted, ſo as to ren- 

der the grace of God of none effect. 

Power in man to do the will of God, ſays the author, 7s 

uo foundation for pride; for what have «we that aue Dave not 

riceived? The queſtion really is, whether we have this 
power by nature, independent of the Goſpel; or whether 
it is given to us, in conſequence of the Goſpel ? Certainly 

not by nature; God having purpoſely ſo ordered things, 

that the excellency of the power may be of God, and noT 

OF us. 2 Cor. 4. 7. If all is right in us by nature, and 
we have within ourſelves the power by which we are to be 
ſaved, then there are no works of the devil to be deſtroyed, 

and Chriſt need not have come into the world. But then 
it is objected, that if God help us by the miraculous 
powers of bis Grace, this doctrine muſt N wy = us to 
preſumption, and to put off our reformation in hope of 
ſome future ſudden converſion. To be ſure it may do 
this; and ſo may all the doctrines of the Goſpel be abuſed, 
when they fall into bad hands. Some were ſo perverſe as 


to argue in favour of an aburdance of fin, that the graces 


God might abound in forgiving it: but the Apoſtle did not 
therefore withdraw his doctrine of juſtification by faith in 
Chriſt : he ſtated the caſe, corrected the abuſe, and left 
his doctrine in poſſeſũon as before. So muſt we do now: 
if any ill uſe be made of the Goſpel, we muſt not give the 


Goſpel up, but demonſtrate the abuſe, and correct it from 
the Goſpel itſelf, 


ER 
Of Original Sin. 
N this chapter, the author allows that we er by the 
] ſin of Adam, but ſays, it is impoſſible we ſhould have 


ſinned in him Whether we have ſinned after the fimili- 


tude of Adam's tranſgreſſion, and how far his individual 
offence may be ours is a nice queſtion : but the dectrine 
of original fin may he ſettled without it, If, in conſequence 
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of Adam's tranſgreſſion, we have derived from him a con- 
ſtitution, of which ſin is the natural fruit, then ſin is 
original in human nature, and comes into the world with 
us; as the leproſy or gout may be ori inal, in thoſe who 
derive it from their parents, and bring the ſeeds of theſe 
diſtempers into the world with them. If nothing but death 
had entered into the world by means of Adam's offence, the 
doctrine might have been doubtiul; but the Apoftle 
teaches us, that when death entered into the the world, in 
entered with it; and that death has paſſed upon all men, for 
that all have ſinned the effect is permanent in our ſufferin 

as the cauſe is permanent in our conſtitution. The Apoſtle 
therefore perſiſts to ſpeak of mankind, as being under the 
I aw of jin and death ; not of death only, but of fin alſo; and 
that the Law of the Spirit of life in Chriſt Feſus hath made 
them ee from both. The name given to the finful nature 
of man is that of e, in oppoſition to the renewed ſpirit 
of a Chriſtian, I know, ſays the Apoſtle, that in me 
(that is, in my A) dwelleth no good thing: and, in the 
verſe before, he ſpeaks of /in dwelling in him, At laſt he 
exclaims, „O wretched man thatT am! who ſhall deliver 
«« me from the body of this death? This #4, this body 
of ſin, this body of death, which is alſo called the old mar, 
and is pronounced to be corrupt, are ſo many exprefſions 
affirming that fin is original in man's nature, And it there 
were no other proof of it in the Bible, this conſideration 
alone would be ſufficient, that none can enter into the king- 
dom of God unleſs he is bern again for there can be no 
occaſion to ſave us by a new birth, unleſs we are loſt by 


the old. 
. 
a Of Electiou and Reprobatiam. 

OW far the decrees of God are arbitrary is a queſ- 
tion, about which we might multiply words to little 
popes : and, if we ſhould calculate how many of the 
uman race will be ſaved, and how many will be loſt, we 
ſhould employ ourſelves to as h.tleeffett. There is only 
one thing — to be obſerved. Our author affirms, that 
as ſurely as aue derive our being from a juſt aud merciful God, 
the ter ms ox Which ave come into the warld are advantageous 
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#15, This muſt undoubtedly be true, ſo far as the Cre- 
ator himſelf is the cauſe of our preſent ſtate : but it is vety 
mean logic which argues, that becauſe God is juſt and 
merciful, man is on the ſame terms now, as when he was fut 
created: for this 1s but to ſay, in other words, that becauſe 
God is juſt and merciful, therefore lie hath Jie to us in his 
account of the Fall and its conſequences. Neither do theſe 
giveus any ground of complaint againſt the juſtice and 
mercy of God : for he removed from himſelf the begin- 
ning of all evil and vanity into the /:52rty of the creature; 
as he hathreſerved in himſelf the beginning of all reſtiw- 
tion to the liberty of his grace ; in virtue of which liberty, 
he calleth whom he pleaſes, at what time he pleaſes, and di- 
videth to every manſeverally as he avill, This liberty of cal- 
ling and diſtributing our author diſputes with him; aſſirm- 
ing that we certainly (as ſure as God is juſt) come into the 
world on advantageous terins, and enjoy theſe terms without 
being called to them. But the Scripture, which is of better 
authority, informs us, that God added to his Church ſuch as 
ſoould ve ſaved ; and that all the members of it are elected 
to the divine privilege of being fellow-heirs with Jeſus 
Chriſt; to which they certainly have no right by nature. 
The gifts and calling of God are mentioned together : be- 
cauſe it is merely of his free % that we Gentiles have 
been called to the terms of his Holy Religion. 'The God, 
who called Abraham from his country and kindred, and 
afterward called the Gentiles, throughout the world, by the 
miniſtry of his A N granting them repentance unto 
life, bath, by the ſame act of Grace, entitled us to the 
benefits of the Evangelical Charter: and when we are no 
longer worthy of cur vocation, he may disfranchiſe us; 
or, to uſe the language of the Apoſtle, he, that graffed us 
into his Church, may cut us off from it and reject us, as 
he hath actually rejected the Jews for an example tous. It 
is now as poſſible for a man to forfeit his tation under the 
Goſpel, as 1t was for Adam to forfeit Paradiſe : and the 
ready way to this is proudly to arrogate ſuch rights as we 
have not; for thus the Jews did. They boaſted that they 
had Abraham for their father, and were newer in bondage. 
So the Sociniam boaſts, that he is born to terms of advan- 
tage, 
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tage, and denies that he is under the bondage of fin: and 
therefore, by his own account of himſelf, he has no need of 
the Goſpel ; for the Goſpel offers itſelf as a light to the 
blind, a help to the weak, a medicine to the ſick, and 
life to the dead, 

-C H A-P.. VIII. 


Of the Divinity of Chriſt. 

1 would take up too much room to examine and ſettle 

all the texts our author has perverted: neither is there 
any occaſion for it. His doctrine will very ſoon be over- 
turned. I you aſt, ſays he, Who then is Jeſus Chriſt, 
i he be not God; I anſwer in the words of &t. Peter, 
*« addreſſed to the Jews, after his reſurrectian and aſcenſion, 
* that Jeſus of Nazareth was a man approved of God, &c. 
and man muſt mean the ſame kind of being with our- 
« ſelves,” The talk therefore which he impoſes upon 
you, 1s only this; that when you find Jeſus of Nazareth 
called our Lord and Saviour Jeſus Chrift, our God and Sa- 
wieur Jeſus Chrift, Cad manifeſt in the fleſh, Jehovah our 
righteouſueſs, the mighty God, the everlaſting Father, the 
Alpha and Omega, the firſt and the laß, the Sun of Righ- 
tcouſneſs, the Prince of Life, the Lord of Glory, by whom all 
things in heaven and earth were created, and by whom they 
naw conſiſt, in whoſe perſon there was God reconciling the 
world to himſelf, even all the fulneſs of the Gadhead bodily ; 
I ſay, when you read theſe and numberleſs other expreſ- 
ſions to the ſame effect, you are to find ways of bringing 
them down to ſuch a ſenſe, as to leave nothing in them 
all, but Jeſus of Nazareth, @ being of the ſame kind with 


yourſelves, My brethren, if you think this can be done, 


then you are too far gone for me to reclaim you. If you 
think it cannot, then you ſee the grand error of Socinian- 
ifm, and I need give you no farther trouble on this part of 


our ſubject. 
„KA. IX, 
Of Atonement for Sin by the Death of Chriſt. 


A the Sociniaus deny the Fall of man, they cannot be 
confiſtent, without denying all its conſequences; of 
which the doctrine of Atonement is one of the moſt con- 
ſiderables And a doctrine it is, ſo plain and ſtriking, that 
all mankind, who have had any notion of God's purity, 
and their own-guilt, have joined in the practice of offer 

ing ſeerifices to avert the wrath of inviſible powers; thus 
GC giving 
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even the forgiveneſs of our fins. 
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0 pong: univerſal teſtimony to that great principle of the 
a 


w and the Goſpel, that without ſhedding of blood there is 
no remiſſion. And this general attachment to the notion 
of.expiation diſpoſed the Gentiles to embrace the ſacrifice 
of Chriſt, in whom they found that atonement which they 
had all deſired ; and therefore the prophet ſcrupled not to 
call him he Defrre 4 all nations. But in this capacity he 
is not deſirable to the Sciniaus, who have found out ano- 
ther 1 of aceeptance. They hold, that nothing. is ne- 
ceſſary, but mere repentance and moral reformation; on the 
part of ſinners; and that God, on his part, is bound by his 
goodneſs, to forgive them for nothing.. But now, what 
are we to do with all thoſe declarztions of the Scripture, 
which ſpeak of Jeſus Chriſt as a /acrifice for Sin? In 
anſwer to which I may venture to aſſure you, that the 
ſame ingenuity which proves Jeſus Chriſt to be 20 more 
than a man, can as eaſily prove, that he was no ſacrifice. 
It is true, ſay they, he is called a ſacrifice, but only in a. 


figurative expreſſion, as our prayers and praiſes are called 


ſacrifices. . His death was no fin-offering, but only an ex- 
ample oe ſuffering for his religion; an example to 


us to ſuffer in like manner, if we are called upon: and- 


this, ſays our author, in his canting way, was a noble ſa- 
criſice indeed. So that a noble facrifice is no ſacrifice at 
all. And now, my brethren, is not this a noble way of 


interpreting the Scripture'? Chriſt died for our Sins : and 


what does it mean? Nothing at all, but that he died for 
his own religion ! And, if we die in like manner, then we 
are as truly a ſacrifice for him, as he was for us: and ſo 


ſaith the Quaker, that the blood of Chrift was no more tham 


the blood of any other ſaint, But what ſaith the Scripture ? 
Chrift our Paſſover is ſacrificed for us. Did not the Paſſover 


and its blood ſtop the execution of that vengeance which 


fell upon the ＋ 25 ? If Chriſt then is our Paſſover, 
it muſt follow, t 

blood of the Paſcal Lamb did for the Hebrews in Egypt : 
but that blood was expiatory, and carried redemption: 
from death with it:: and therefore ſo is his; according to 
that of St. Paul, Ne. have 2 through his blood, 


ample to tie Hebrew? Did it die for its ownreligioy? No: 
its blood was accepted for the ſaving of the peop 


at his blood now does for us, what the 


as the Paſſover an ex- 


le of God, 
when the unbelieving were deſtroyed; and therefore Chriſt's. 


| ( 487) 
blood is accepted for the ſame end: otherwiſe he can be no 
Paſſrver. Indeed, ſo falſe is it that Chriſt's ſacrifice was 
figurative, that there never was any 7rue and proper ſacrifice 
but his only. The blood of bulls, and of goats, and of lambs, 
which were offered daily, under the Law, and had the ap- 
pearance of real ſacrifices, could not accompliſh what it 
aimed at: it could not purge the conſcience from a ſenſe 
of guilt : and to ſhew that it had not done ſo, thoſe ſacri- 
fices were offered atedly, day 'by day, and year by 
year: but Chriſt offered himſelf once for all, and by that 
offering perfocted for ever them that are ſandified, With the 
merits of this ſacrifice, he now appears, as our high Prieſt, 
in the preſence of God for. us, as the high Prieſt of the 
Jews went into the moſt holy place of the Temple, once a 
year, with the blood of the yearly ſacrifice. We are far from 
denying, that Chriſt was an example to us in his Death, as 
well as in his Life : but he was not ozly an example, as the 
Socinian falſely aſſerts. He was an Inlerceſſor, (a), a Me. 
diator (C), a temple (c), a Prieſt (d), a ſacriſice (e), a ranſom 
(Hi. a price of redemption (g], a propitiation (H), an atone- 
ment (i), a lamb ſlain for the fins of the World (k): he was 
in ſhort all that the Law exhibited : and inſtead of being 
a ſacrifice only in figure, all the ſacrifices that had been 
before him, from the of the world, were the fi- 
gures of which he himſelf, once for all, in the end of the 
world, was the /zbfance and reality. 

If you wiſh to ſee the whole doctrine of atonement 
confirmed and explained in a fingle. text, conſider what 
the Apoſtle hath ſaid Heb- x. 26, 27. Vue fin wilfully, 
after that we have received the knowledge of the truth, 
there remaineth no more ſacrifice for fins, but à certain frar- 
ful looking for of judgment. and fiery indignation, which + 
ſhall devour the 42 This teaches us, that a fire 
from heaven is due to ſinners, and muſt fall upon thoſe 
ſinners themſelves, unleſs a ſacrifice, expoſing itſelf 
in their ſtead, ſhall turn away the indignation that 
awaits them. Chriſt is this ſacrifice, accepted of God 
as our ſubſtitute: but if we depart. from our profeſſion, 
er. the advantage of this ſubſtitution, then we can 

no -other ſacrifice, but muſt receive the divine wrath 2 
- Our 
(a) Heb, vii. 25. (E) Ibid. ix. 15. (e) John ii. 21. (d) Heb. 
Iv. 14. (e) Ibid. ix. 26. (7) Matth. xx. 28. (g) 1 Cor. vi. 20» 
(4) 1 John ii. 2. (i) Rom, v. 11. (I) John i. 29. 
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chr oaun perſons.” When God ſhalſ be revealed, as onee on 


Mount Sinai, and that fery indipnation, which is Idoked for, 
ſhall be falling upon the advenſarier of the Goſpel; then 
we ſhall ſee the neceffity df this ſacrifice for ſin : and, if the 


ſophiſtry of any ſeducer ſhalt have tempted us to rely on 
fome other method of ſalvation, we ſhall curſe the hour in 


which we liſtened to him, 
CA AF... + 
Conclufion, 


OV are not te wonder, my brethren, either at the 

5 abſurdity or wiekedneſs of theſe attempts which are 
made upon your faith: the Scripture bath told us, the 
time ſhould come when they will not endure ſaund doctrine, 
but be poſſeſſed with an itch of novelty : and as numbers 
give credit to any falfe perſuaſion, it is natural for them 
to wiſh, that you 8. endare ſaumd doctrine as little as they do. 
Wich this view, BY take all poſſible pains for the pro- 
pagating of their falſe opinions; which Dr. Prieftley, in 
falſe Engliſh, calls the Spread of Truth.“ Theſe opinions, 
as you have feen, are very flattering, to human pride: and 
it is an old ſaying, that flatterers are eaſily believed. No 
deep reaſoning is requiſite, when the treachery, of your 
own hearts aflifts them in their work; the facceſs of which 
is farther promoted by the cheapneſs of their publications, 
which puts them into the hands of the loweſt readers. 
Their books fly about the world, at a penny a piece; like 
the ſeeds of thiſtles, which, being little and light, are car» 
ried about by the winds, and. will take root in any ſoil, 
(the worſe the better) till they overrun the face of the 
earth; and this they call the Spread of I ruth. O let not. 
the huſbandman go to ſleep, while the enemy is thus dili- 


t and ſucceſsful l You may judge therefore, that your 


ituation is dangerous; and when you are convinced of 
this, it is hoped, you will be on your guard. And now I 
have endeavoured, as my duty requires, to fliew you what 
the enemies of your faith have to ſay in ono of their pieces, 
you may be able ta judge of the reſt for yourſelves. So, 
far the preſent,” I ſhall conclude with: that advice of St. 


Fohn-—Reloved, beliece: not every: Spurit, but try the Spirits, 


"whether they are of God : becauſe many falſe prophets are 

gene out into the world, 1 John iv. 1. 
* See the Pref:ce to his Sermon oni e en, of free 
inquiry in matte rs Regen. an lth ob e . 
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